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EhecANYcTHAIS gTeRNARHEIATR Y ATH ThIENsAT:
ELEVENTH CHAPTER
DESCRIPTION OF THE TWELVE-FOLD DIVISIONS

Soota spoke:

RragiasTag-Fraredee-A: | ure QURNcUed HfAATFT M I
Filled with the bliss of his father’s touch, Skanda looked at the Muni who was Shiva’s devotee,
and began his speech.

Skanda spoke:
Stofivca Qursary FEEITEATHHTAA| AT WET Sa ¢ AR ATTRHA I

dgaaTH FAH U] cd HIATHEHS| TOHANTHRAN THE HUAFIEH |
AAEPATIA AT Feleard MFHd| di oIl ¢d AarardiddmedurH ||

Jaigeeshavya! Listen today to the supreme, secret narrative - that sacred discourse which was
revealed by the Supreme Lord (Deva) unto the Goddess (Devi) within the esoteric lore of
ShivaRahasya! I shall relate it to you in brief; listen along with the Munis, the Ganeshvaras and
the Sureshvaras. I will speak about it, after offering salutation to the unfathomable MahaaDeva
Shambhu, to the Devi, to Gajaanana, and to the Shaivaachaaryas with taintless minds.

FIRST SECTION

HTSRATA: TYAAT ATFATH HfAGTH |

This (first section) is known primarily by name as the Maaheshaamsha (the section pertaining to
Mahesha), O foremost of Sages!

StfivcayaGad AT THIH: |

Herein is revealed the grace bestowed upon you, Jaigeeshavya, and your sacred communion with
Lord Mahesha,;

IUTAcGaHSHTAT A>T HADIHA: | HAT YHIGAT GaEEdiFador A |

the gathering of the hosts of Devas and the assembly of Munis; how the Supreme Lord was
propitiated by Me through an exalted hymn of praise, hey virtuous one;

Semaauiasda T AARIG: | S FAAHAIG: Piddhed AMA |
the wondrous and picturesque description of Mount Kailaasa, the abode of the glorious Lord

Mahesha; the enchanting dialogue held out of mutual wonder between the Goddess (Dev1)
and Lord Mahesha upon that Supreme Mountain;

IRE ey [afTT HUadA | F@ARYST T AT Tehouaa |l
the extraordinary life and pastimes (charitram) of Shiva and Shivaa, upon that Best of

mountains; the ceremonial worship of the Lord of Kailaasa (Kailaaseshvara-ptijaa), and the
sacred arrangements ordained by Mahesha

GRUTHRITAT I0TAT FATADCUAH | HAH AT [AUeg IR HASTHA: ||

the design and consecration of the temple gates (dvaara) and enclosing boundary ramparts
(praakaara); the designated stations assigned to the Ganas, unto Me (Skanda), unto Devi,
and unto the Great one Ganesha, hey Chief among the twice-born!

TEATIISIEATTT helr e dU:fhaT| TcTHGAAAA Tedtel qafaeadTil




5

the chapter on the Thousand Lingas (SahasralLinga-adhyaaya);
the intense ascetic penance (tapas) performed by Mount Kailaasa, and how the Mountain was
graced by the Lord, who took up His permanent dwelling upon its crest;

HATHEITHYRAT AFYAT DhieUcierdr: |TIAET dd Sarr Sear: FrgsarcyT: |

the ceremonial bath (Abhisheka) of Mount Kailaasa fashioned by Shambhu with surrounding
mountains; the spiritual inquiry of the Devas, and the epiphany of the Suras arising from the
divine manifestation of Devi;

AATTRYATIT HTATIZIT G|

the exposition on the nature of spiritual gnosis (Jnaana), and the direct worship of the indwelling
Self-Linga (Aatmalinga-ptjana).

AT TEAHRAT HUT: URAIRIAT Rl

Indeed, these sacred narratives were declared directly by Lord Mahesha, shiva Himself, within this
Maahesha section.

feeraegar HAAs HAAIsT dead:|
By ten measures of hundreds (i.e., ten chapters / one thousand verses), hey foremost of

Sages, this (section) has been proclaimed!"
SECOND SECTION

fgciaien AT diea=up oIl

The second part is named ‘Bhava’ in which, Hara himself speaks out.

camila gusrat AfOTSuRTHEEAT|

The penance of the Devi and the journey to ManiDveepa (the Island of Jewels);
heUaIENFIA TG A0 || AU Ay =|
the description of the Kalpa garden, the lovely Kadamba forest, and the island;

the description of the Great Mansion of ChintaaMani (ChintaaMani MahaaSaudha) and
of Shreepura;

TEATCHATHIHA BIANEY JYYT: || BIAMAT T geard aF fAcaxafefa: |

the journey to Kailaasa of Kamesha in his embodied form;
the eternal residence of Kameshwari and Kamesha;

feeTaemrada deareas afddA |l
the arrival at the Himalayas and the path taken by Devi, hey Muni;
T HATRFTA Y dau:fohar| gy HadisT HiAd APl

the narration of the greatness of Sage Durvaasa and his great acts of penance;
all this was indeed told by Shankara in this second part known as ‘Bhava’.

THIRD SECTION
Npards AEaIad Ahd: | FEIAA G BIAATSAM FAART: |
dARAH AT T TRPITAH]|

Hey Muneeshvaras! In three thousand and a half verses, the third part (Amsha) was told by
Deva, Shankara, Hara;

that which was narrated by VyaasaMuni at the request of the other Munis;

I dUAT CeARTHAAHATHHA I

the penance of Gaayathri and the supreme arrival of the Devi;

MO YuuTsda dre@AfRAr aur AdeaRar @it ATaEEaReTaA|l
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the sending of the Ganas and the greatness of the Teerthesha;
also the greatness of SriShailam and the method of mental worship (Maanasa-Archana);

SIAhET T HaTel ArAdeddel AP | TNacdl IAAITHATE: WRHATG: |
the dialogue between Janaka and Yaajnavalkya, hey auspicious one, and the most wonderful
dialogue between Padmaavatee and RatnaNidhi;

AEIRTY AT qEIRAAGEdUT| RIaeg agaey dAgicasy fea: ||

in the second half of that portion, the worship of Shiva, the treasure-chest of gems,
Shiva, DevaDeva, MahaaDeva, Shoolin;

JHADET Felleal G FATAEAAT| HATGT HEATGIATIRYT AfgATT ||

the account of Yamaloka, the vision of Shiva and Shivaa
the dialogue regarding the glory of wearing Bhasma and Rudraaksha;

TSITAT FAGTATT RUTEGUaTeTa| ARARGAsAT quied AAAG: I

the description of how the rivers Gangaa and Narmada obtained boons;
the description of the MaheshvaraVrata of the glorious Lord Mahesha;

Jardarigeryd RagTsaiassd| TITEACHEHT FSEIAT Uih T Rl

the narration of Shaiva worship and the life of Shivadundi;
this was spoken in a total of thirty-three thousand verses.
FOURTH SECTION

TGATRITHA & TrEAETSded: | Jeoaaraudichd gAahed =l

the fourth part, named ‘Shiva’ was spoken directly by Shiva himself;
it contains the narration of BrihajjaabaalaDharma and the ten-fold duties;

HERTGIETATEHAT RIATISITIAEd | AfRAT Radhrar AaraAr H=Asi=|l

the glory of Bhasma, Rudraaksha, and the worship of the ShivaLinga;
the greatness of Shiva's devotees and the merit of feeding Shaivas;

RragFfAaraey U Seaysidad| EuHTasdd a2 ghifdas|
the description of residing in Shiva-Kshetras;

the worship with Bilva leaves, and the efficacy of such worship is celebrated in that part;
FIFTH SECTION

TJEHCATCHSEAT Sacaliedr YAT| HITAFAT UL HidaisT R

Bharga-Amsha consisting of four thousand verses, the auspicious fifth part named ‘Bharga’
was told here by Shiva;

SAATeISITgIeRIel ARHAT IF Sifcld: | aTHAGATSr A4

the glory of the twelve Jyotirlingas is praised there, along with the teachings of Sage VaamaDeva
and also the glorification of the final conclusions of the Vedas (Shruti-Siddhanta/Upanishads);
ISIMHERATECF A iy I| FRERUATTN feasferaed Tl

the greatness of GangaaSaagara, Prabhaasa, and Pushkara;
the power of Haridwaara and the worship at the root of the Bilva tree;

HeHATHDTA cacadd Qferet:| ARAT acdd wiAASTET fadua: ||
RrarRivcasdsT HIAAT AT |

the narration of the SahasraNaama (thousand names) of the Trident-wielding Shiva, the Deva of

Devas ; this glory was spoken particularly by DevaDeva himself; Herein, (an amsha dedicated to)
Shivaa (Devi) comprising six thousand verses is declared, hey foremost of Sages!




SIXTH SECTION

(‘Dik’ Literally means "direction."” In traditional Indian numerology, the BhootaSankhyaa system,
the word ‘direction’ is a symbolic code for the number ‘ten’ representing the four cardinal
directions, four intermediate directions, up, and down.)

AIFITNE! feFasEarhaasEad| HIIAFARd ddAgaaoiaa|
RIafoEamaE AT HEASSIETATRUTSH || AT AT HIAA FaEaroTE |
fACTerRHATCOUBIRN ATATIE: |

Then follows the sixth portion, the Shankaraamsha, enumerated according to the count of the
directions (i.e., ten chapters / one thousand verses).This was declared by the glorious Mahesha,
wherein the detailed description of Rudra is expounded; and also the worship of ShivaLinga by
those who wear Bhasma and Rudraakhsas; the glory of Shiva-devotees has been described in
detail, and also the Nidaagha-Ribhu dialogue, a profound philosophical discourse on Advaita;
SEVENTH SECTION

ST ATFAT FHATST HIATRIAT | SIET ST HAG! ATHATEHDIAAH |
HTAABYAHT T ATTATY:FHAT| ATFATHERRIETT AfeedwT § &l

The seventh part, named Ugra, was indeed spoken here by Shankara himself;

and contains the dialogue between Deva and Devi and the glorification of the Thousand Names
(Sahasranama);

also included is the praise of Avimukta (the sacred city of Kashi/Varanasi) and the performance
of penance and hundred-fold worship (Shata-archana); and features the narration of the 108 names
and the Mahimna (the Greatness/Stotra) of Hara.

QUG HGFATETDh YA T HAHA| BIChIeISIEATd &0 HATGHT qATI|
ANATEATTUNGH TSI I| ANATATThATHHATRFIATY FIERTA |

QUSIRRETNT HeaRAATRATE: | HHENUTUET T JUT ACATSAET T
TIEATEHOT HIAA TR R

Hey virtuous one (Sattama)!

The narration of the greatness known as the MahimnaStotra by Pushpadanta is found there; as
well as the story of the one born in the hollow of a Kataka tree, and the greatness of various sacred
regions (Kshetras). Also described in detail is the greatness of SriShailam, Arunaachala
(Arunaadri) (Tiruvannaamalai), and Vriddhachalam (Pazhamalai), as well as the glorious
Dakshina Kailaasa (Chidambaram/Kaalahasti). Furthermore, it contains the wonderful glory of
Pundarikapura and Kanchi, along with the praise of Kumbhaghona (Kumbhakonam) and
Madhyarjuna (Thiruvidaimarudur). This is narrated by Shiva himself here in fourteen thousand

verses.
EIGHTH SECTION

HASEAATIAST HIAA A€ RNl fEgARrEsEan Ja dequr HAAR|
UTATT IR (OISINAT ATGHTRUA HA |l ANETChAATTHT AUEATT TU:foha|
TG FASAT A€ HHRIRIT||

The ‘Eighth one named Bhima-Amsha’ consists of ten thousand verses,

and describes in detail the ShivalLingas in the Paataala and describes also

as to how Shesha worshipped Haatakesha (Golden Lord) to receive the divine grace (Prasaada)
necessary to support the ‘weight of the Earth’(Bhu-bhaara).




NINTH SECTION
FETRIARIT ATHEIEA>OFA AR | [RAdARh HalGed ATHATGHATHHA
el ATHAFRYATOS [Aehed | AERMHTUHATON Hied TRBHITATHAI

The Ninth Amsha named ‘Sadashiva-Amsha’ focuses on the ‘Supreme SahasraNaama’

taught by Shiva to MahaaDevi which is said to grant liberation even in the Kali Yuga;

the glorification of the great duties (Dharmas) of the great devotees of Shambhu is fully
narrated here.

TENTH SECTION

(In the traditional Sanskrit system of numbering (Bhiitasankhya), "faces"” or "five-faces" is a
symbolic code for the number 5. Parnicavaktra means "Five-faced,"” referring to Lord Shiva's five
aspects (Sadyojata, Vamadeva, Aghora, Tatpurusha, and Ishana).

U>aadIasEddT AsT TEavld Hidaad| SARIMsT GAAT GATHTIhIAAH |

By the number of the five faces of Shiva, multiplied by a thousand (i.e., 5,000 verses), this
narration is now given by me.

The tenth part here is known as ‘Ishvaraamsha’, and it contains the sequential narration of the
ten-fold duties (Dharma) of a devotee.

fearde Taou: UsasRaAwey: | Rafesmdaea seaearatdidas
AHaTAT RAIEY AdHPrRIAadT| RaarFaeeqda g Afear g |l

Worship with Bilva leaves, the chanting of the Rudra hymn,

the great glory of the Five-syllabled mantra (Panchaakshara);

as well as the worship of the Shival.inga and the glorification of Bhasma and Rudraaksha
beads; the greatness of the devotees of Shambhu within the sacred lands of Shiva,

the worship of the Shaiva devotees themselves, and the remembrance of the names of Shiva;
this greatness which belongs to the Tenth Part is proclaimed therein.

ELEVENTH SECTION

(‘Shankara’ refers to the eleven Rudras. Therefore, the word ‘Shankara’ is a symbolic code
for the number eleven. This indicates that the Eleventh Part (Ekadasho Amsha) follows
immediately, which the next verse confirms by name (Mahadeva-Amsha).)

dRATHITTAl FAU/EHET SHATcHD: |

Hey Brahmin, the next part is told by the number corresponding to the name of Shankara the
number ‘eleven’.

[(In the phrase ma-nnetra-krama-sankhyata, the word Netra (eyes) is a symbolic number.

In the traditional Bhuta-sankhya system. Netra typically represents the number 2 (the two
eyes) or 3 (referring to Shiva's three eyes).

Given the context of previous verse counts (which are in the thousands), this indicates that
the Mahadeva-Amsha contains either 2,000 or 3,000 verses.)]

T HETG: UIRPISARAHAT dal HeealI-hAHSEAT-IATYST-ShATCHb: |

AT ARIATT ol oY HrddH HPIAT GRADATT Pl Gald AT

The eleventh part, named ‘MahaaDeva’, was spoken by Shambhu.

It consists of the systematic procedure (krama) for the worship of Shiva, and its verse-count
is known by the sequence of the eyes (netra).

It describes the fruits (merits) of performing ritual bathing (Abhisheka) and contains the

narration regarding flower offerings.
It also recounts the ten types of devotion (bhakti) and the procedures for worship.




TWELFTH SECTION
(In the Bhuta-sankhya system, Muni represents the number 7 (the Saptarishis). Here it
indicates 7,000 verses.)

ATASEAT TeATT AT AFATT GG |
RIgATFAT FeEET didad dF HiddH| THCRASHIEINT AHATAETCHD: |
RITATRRUTATEIFT HIAATUH| TAGLIIAEE: Hidad AN |

By the number of the Munis, (7,000 verses), the twelfth part in this work is named ‘Isha’.
There, the narration of the thousand names of Shiva is celebrated, along with the grace of
Shankara, which consists of my own divine blessing. The greatness of the story of the
Shiva-Ratnakara (the Ocean of Jewels of Shiva), which delights the sages, is narrated in
thousands of verses by the the Supreme Shiva himself.

THE GREATNESS OF SHIVARAHASYAM

¢ & iAd WwET RaaFAdH|

This secret doctrine, approved by Shiva, was spoken by Deva to Devi.

FETRIGHA gal AT dAlehaasa iy, dT RIeae e JedHedeadd |

There is no deity equal to SadaaShiva in all the three worlds,
and similarly, there is no Scripture equal to the Shiva Rahasya.

ATHRATRADIMN T FATTH JUAIsT TTTTHT HhAR-PUTHI: |

This text 1s a ‘Great Treasury of Jewels of the Shaiva Essence’. It is described as meritorious,
sacred, and a sanctuary for the stories that form the essence of devotion (to the formless).

HEHRTATH-IATON HUAS faafarad] auisa-farife-aar-g#-faafaa: |
The text is intentionally devoid of the burdensome descriptions of worldly duties; and entirely
devoid of exhausting debates regarding social castes (Varna) or stages of life (Aashrama).

HATHHD-TATOTHTRU ST HEIHA ATAT-HAT-FUTRALT: THTAGTAN: |

MahaaMuni! It is a mine-store for the Atyashrama Dharmas, the spiritual paths meant for those
who have transcended conventional social structures.

It is the Shaiva nectar of diverse stories, overflowing with supreme bliss.

(It is proclaimed as the ‘sum total of the essence of Vedanta" and the ‘illuminator of devotion to
formless -Shiva’.)

¢l ¢dd fAARAdaEEEArs AT |

This Scripture, spoken by Deva to Devi, consists of more than one hundred thousand verses.

HehATA S TH T TTTHIRITH: |

This is to be heard by the devotees definitely.

It is incomparable and most excellent of all the Supreme histories.

(The text is positioning itself not just as a religious manual, but as an Itihaasa (like the

Mahabharata or Ramayana), claiming it is the highest of its kind because it contains the
direct words of Shiva.)

NTARBARE FATAST FAART: |
This is the jewel of stories that constitutes the essence of Shaivism;
it is the all-in-all (Sarvasvam) hey Muneeshvaras!

(It is total essence of the Vedaanta, positioning Shaiva-devotion not just as a ritual path, but
as the highest philosophical conclusion.)

e, ST AT FATRTAFTAG: | TUT AR AT T MG YHA|
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Just as Lord Mahesha holds boundless love for Skanda, for the elephant-faced Gresham, and for the
radiant Gauree - even so does He cherish this ShivaRahasya!
Most secret, deeply guarded, and supremely auspicious is this sacred lore!

o &F dd gwheddTel AFIECAT FeA| AT HACYSATAY dAeaqyid o gddl

Muni! This Knowledge should not be given or even spoken to those (the uninitiated) at first.
Swear by my feet, hey Brahmin, for if you do not, your head may fall!

deledarRad¥d fRIgefhuhRbH|

This text is the ‘complete essence of the heart of Vedanta’ and the ‘illuminator of devotion to
Shiva’.

&I WP TIURT QAR—ITcIecITaT0T |

It should be given to a devotee, a Brahmin, a son, or one who is extremely dear (affectionate).
THIHAACHRITAITHIONT T Aard AHEHIHTBIHT o HA |l
HICHIAR—ICd HhRTediaarde | FofRedaery Jeaed dcgq=ad |l

This (confidential lore) is fit to be spoken only unto one -

whose mind is entirely purged of egoism (anahankara-chitta),

who is adorned with noble self-virtues (Aatmaguna),

who is an ardent devotee of Shiva (Shaiva), and

who is endowed with the supreme height of devotion unto Lord Shambhu - namely unto you,
hey Sage (Jaigeeshavya);

unto a devotee who has lived with the teacher as a resident-disciple for one full year,

and to the one who protects the contemplation of the ‘Three-Eyed Lord’.

To no one else should this be given.

This is the ‘Absolute Truth’ (truly, veridically, as an immutable pledge)!

(Lord Skanda binds Sage Jaigeeshavya with an oath of lineage-ship (Sampradaya-Maryada):
this sacred teaching is never to be commercialized or divulged to casual dialecticians, skeptics,
or the ego-bound -

ensuring the lineage preserves its unadulterated transformative power.)
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Skanda spoke:

STITIE, STITAT IRl SAfAAT HeT
AT -STed-g A TaY-ATg-g - WIue s |

fanofee Fag RRIeRETT-TATAT |

With joyful heart, the ‘Preceptor of all the worlds’ (Jagad-Guru) spoke unto

the ‘Mother of the three worlds’ (Trijagataam JanitrT) - (this ShaivaRahasya) -

which eradicates the miseries born of the threefold afflictions (Taapatraya) seizing the hearts

of creatures across all three realms;

which completely dries up (vishoshayat)the ocean of transmigratory existence (Bhava) - the
continuous cycle of ‘Sustained existence and cosmic dissolution’, (sthiti-pralaya) and the ongoing
becoming, emergence, and states of flux (bhaava) - inherent in the insentient and sentient creation
(jadaajada) -

this very ‘sun radiant with jewel-like rays’,

namely the ShaivaRahasya (Sivarahasya-ratnaamsumaan),

- illuminates again and again.

[The ShaivaRahasya itself is celebrated as the radiant Sun whose beams of jewel-like illumination dissolve the dark ocean of
‘becoming’.]

[The sonic play on ST9T- / Siel- in the opening paada STITIC ST e BT SATAAT - creates an elevated cadence. ]

[RTAY-AT (trividha-tapa) - The threefold afflictions:

Adhyaatmika (internal physical and mental afflictions),
Adhibhautika (injuries inflicted by external beings),
Adhidaivika (calamities wrought by elemental and supernatural forces).]

ded Hadl d¢ HdedTdeI-GMush

aY=de- @ eUd-Tehe - T T8 |
faepT - fermayE-ufdd-urfos s as

FUTATT UT: W gaTaerTeenerer: |

That very (sacred secret) I shall now declare unto you -

that which completely dries up the forest fire of worldly existence (bhava-davaagni);
which possesses the pure, unimpeded radiance of the full moon just released and bursting
forth from the jaws of Raahu at the conclusion of an eclipse;

the effulgent lustre of the ‘orb of the moon’ emerging manifest from the mouth of Raahu
(Vidhuntuda);

resembling the celebrated, dazzling whiteness (paandiman) spreading across the open faces
of all cardinal directions.

Hey You all of Great wisdom (spiritually enlightened seers - ‘budhaah’) -

even the Suras whose mouths are sacrificial fires consuming the clarified oblations - regard
this as the supreme, nectarine bliss (sudhaa) beyond all else!

[Samsaara as a blazing forest-fire (Hd-gdT{3eT), finds its immediate cooling and cessation through this lunar nectar of
non-dual wisdom.]

[iagra_a - ﬁf‘g ﬂ?\?ﬁﬁ iagrga -Raahu, the eclipsing shadow-planet (the tormentor/eclipsing piercer of the moon)]
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STHR Y IATSIh-EEGHC-GUTTOT-aToTHAT
U A9T- B EaD - T HATATYAT |
¥ Td JUHFICIeATORUR-JUIRFUGEH
g gpdl Fal Iolid dgAaeATd =l

He, who constantly worships the Lord of all the universes -

the Lord who made the Kshamaa (Bhumi) His chariot, the sun and moon its wheels,

whose (capable) lotus-hands hold the arrow,

and who fashioned the golden mountain (Meru) into His bow -

He alone - is the true treasury of all happiness and prosperity, the vessel of limitless merit,
the truly virtuous soul;

he alone has truly performed all Vedic sacrifices, and he alone has truly mastered the Vedas!

[The external performance of sacrificial rites and the intellectual study of the Vedas (Upanishads)
find their ultimate fulfilment in the devotion to VishvaNaatha. He who worships the Lord has
already accomplished the highest fruits of all sacrifices and Vedic study combined.]

T - faaarieia-usa-ga-ariiae-
T SAA-HAPRIGHA SART-GleAghc |
T TG IUTARIh- IRIAUETesT-ZIATI: |

He surpasses the essential merit (Dharma-saara) generated through multitudes of charitable gifts;
he is foremost among those who gift the entire earth (Urvaraa) encircled by the oceans!

He who, even for half a moment (kshanaardham), listens with supreme reverent love
(Adhikaadara) to the sacred (subtle) wisdom of the ShaivaRahasya -

he alone is the true leader of the Ganas (Gananaayaka),

the true worshipper of the pair of Shiva's lotus feet!

GG - TR -G8 d-ATR-I&TT-had
o ATsYA-IOTROT-UHd-J& - WIGd: |

AHBTH- AT Tary-aoT- AT
SUTARNE T4 T Hafd NG|

Not through the cyclical sequences of creation, destruction, and preservation of Suras and
Asuras, moving and unmoving beings;

nor through the sorrows born of battles waged across countless (myriad) (ayuta) arenas of war;
nor through the wearying routines of duties bound to diverse castes and stages of life, which
culminate solely in exhaustion (dhur-yoke); nor through transient narratives in this mortal world -
does that Crown-Jewel of the Vedas (Shruti-Shekhara - the supreme non-dual truth of Shiva)
ever become perishable!
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[The verse gathers the recurring motifs of the chapter—the cosmic dance of material creation/dissolution,
the bloody epic wars (HRdgg), and the heavy social duties of caste and stages of life (TUTT) that

reduce human energy to mere fatigue (FHA).

While all empirical phenomena undergo creation and destruction, the core revelation of the
ShaivaRahasya is identical to the Sruti-$ekhara (the pinnacle of the Upanishads -the timeless, non-dual,

uncaused reality of ParamaShiva). Being beyond time, it is never subject to decay (%R = $1dfd).]

quifexfi@usa: fpfAe aFad duga-
aar fAam e 9 R TAHT Feadda:|

AT EETHIRATIGIUUHT GG
T @iem: @] 0T fafear anfa awr agil

By pounding a mountain of empty husks (Tusha-adri), can even a single grain of rice (tandula)
ever be obtained here? In that very manner, bereft of the sacred discourse of Shiva, the mind of
a mortal creature can never attain tranquil peace!

Resembling twelve great island-continents (Mahaadvipa) set within the vast ocean of the
esoteric bliss of Shiva (Shaivaananda-rahasya-saagara),

those twelve portions (dvaadasha amshaah) were indeed fashioned by Lord Shankara Himself;
I shall now declare their names unto you.

[Rituals devoid of self-inquiry, dialectical disputes, and worldly knowledge are like beating heaps of
chaff: you expend immense sweat and exhaustion (shrama), but harvest not a single speck of
nourishing grain (Tandula). Only Shiva-Kathaa yields the grain of liberation.

The text envisions the entire 100,000-verse ShaivaRahasya as an unfathomable ocean of bliss
(RahasyaSaagara), within which the Twelve Amshas stand firmly like the twelve classical cosmic
continents (twelve Mahaadveepas), providing direct landfall and refuge for transmigrating souls.]

HIS: GIYAEAAISTT & Hal gRagTRranaal-
R 3 HAACTRAAEHACICAAMHAT SheAT |

7= gaEeHA e Rgidaeaariiadl-
R EY AT T THAY AT G TR0 |l

Mahesha is the first;

after that are Bhava, Hara, the fourth 1s Shiva,

then Bharga, Isha, Shankara, Ugra, Bhima, SadaaShiva, Ishvara,
and the one known as MahaaDeva, in that order.

These twelve are Lord Shiva’s treatises, consisting of a multitude of chapters,
with verses that shatter the mountain-peak of great sins,

which surpass the very essence of Vedanta,

and are sweet with the beautiful play of eloquent words.
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(While these symbols are used to verify the exact verse counts of the twelve parts, the text as a whole
is traditionally said to contain 101,000 verses.)

AT AT -TROTRIETAT AR

TITEITTET-ShHM-HTAHAAA Gl RAIATRIY ||

With thousands and hundreds of verses, which are like the rays of the thousand-rayed sun,
and numbered according to the directions, worlds, Devas, Brahmaa, Vedas, Yajnas, and the
Elephants of the quarters,

this scripture with the sequence of the eyes, with the eyes on Shankara’s face,

and the lineage of the Munis, was spoken (akathi) by Lord Shankara to Devi,

extolling its greatness by saying

‘appearing as beautiful as the pure blue lotus blooming from my own face’.

[In traditional Puranic reckoning, the ShaivaRahasya belongs to the rare class of monumental texts
alongside the Mahabharata and the original Skanda Purana -

designated as TTHTEHT HfRdT (Sata-sahasri Sarnhita),
comprising a total of 100,000 verses -
distributed across its twelve great island-portions (GTGRITRIT:)]

[Cosmological Cryptogram: The Hundred-Thousand Verses (Sata-SahasrT Sarhhita)
This verse uses symbolic numerals (JJHSEAT / Bhiitasankhya) to summarize the cosmic magnitude of
the ShaivaRahasya:

The Divine Count of ParamaShiva:
HAGHT (Mad-vaktra / Skanda's faces): 6

a9 (Netra / Siva's eyes): 3
3T (Asya / Siva's faces): 5
3778T (Aksi / Eyes): 3

A (Muni / Seers): 7
f& (Dik / Directions): 10

[The Numerical Code (Bhiita-sankhya):

In classical Sanskrit literature, certain words represent numbers to record lengths of texts or dates.
This phrase likely encodes the number of verses or chapters:

Netra (Eyes): Usually represents the number 3 (referring to Shiva's three eyes).

Aksi (Eyes): Can represent 2 (normal eyes) or 3 (Shiva's eyes).

Muni (Sages): Represents the number 7 (referring to the Saptarishi or Seven Sages).

By mentioning these ‘sequences’, the verse is providing a mathematical summary of how the
101,000 verses are distributed across the 12 parts (Amshas).
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Divine transmission:

The phrase highlights that the knowledge didn't just appear; it follows a strict ‘order’ (Krama):

It originates from Shiva’s eyes/vision (symbolizing supreme wisdom and the ‘eye of knowledge’).

It is then passed down through a Sequence of Sages (Muni-krama).

This validates the authority of the text by showing it has a clear lineage (Parampara) from God to the
Great Rishis.

The Beauty of the Source:

The preceding part of the verse (Mad-vaktra-amala-nila-niraja-samam) compares this entire
sequence to a pure blue lotus blooming from Shiva's own face, emphasizing that even though the
structure is technical and vast, the teaching itself is beautiful and serene.]

sfa NARETTT gy
TheeoMYcTHAIE SIERARIEEATRAA ATH THIEAMsTA:

THE ENUMERATION OF THE TWELVE PARTS
FEATURING
A DIALOGUE BETWEEN SKANDA AND JAIGEESAVYA
ENDS



